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always a descent from the general to concentration upon the special; nor can we predicate about an individual without referring it to a species, or about a species without including it in a genus; so that the mind is ever furnished with a higher term, and in the last resort sees all beings comprised in One, i. e. all ideas in God. Further, it has the idea of the Infinite, which cannot proceed from finite resources; and, what is more, has it earlier than the idea of the finite; inasmuch as the finite can be thought only as a limitation within the infinite. The very ground, therefore, of our thinking is no other than the one boundless and universal Being; and its process is a communion with His ideas. We, like all else, are made for Him as our supreme end; and he is the real object of all our knowledge and all our love1.
The startling nature of this doctrine "occasioned so many objections, that Malebranche made it the subject of more special treatment in his Appendix of illustrations. Taking it as universally admitted that man is a rational being, capable of knowing what is true> he insists that the Reason, which is common to us all, and which makes us certain, not only that twice two are four, but that this relation holds for a Chinaman, an Egyptian now a mummy, or a man in the moon, cannot be the property of any individuality, but must be universal, the ground not of this or that created mind, but of Mind in general, prior to all differences of personality. It is therefore as partakers, in our imperfect way, of an intellectual essence infinite and everlasting, that we apprehend certain immutable and necessary truths, not only mathematical but also moral; e.g. that a man must care for his coachman more than for his horse, for his friend more than for a dog; and that minds are superior to bodies. These relations belong to an eternal order independent of all legislative will, and are conformed to as unalterable even by God Himself; not that they are external or prior to Him (for that nothing can be, and He has only Himself to
1 De Inquirenda Veritate, III. H. 6.